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Abstract
‘Plates in a basket will rattle’ is a Cambodian proverb which infers that for those who live in the same household, collisions and conflicts between one another are to be expected. Focusing on marital dissolution as one consequence of such discordance, this paper draws on in-depth qualitative research conducted in 2004-2005 and 2011 with ever-married women who have experienced abandonment, separation or divorce in Siem Reap Province. The paper contends that the paucity of scholarly and policy understanding surrounding marital dissolution in Cambodia can also be witnessed in Geography as a disciplinary neglect of theories and empirical instances of domestic rupture. The paper contributes to rectifying this lacuna by reading experiences of marital dissolution through material and symbolic dimensions of domestic space and by opening up discussion on the politics and practices of home ‘unmaking’.
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‘Plates in a basket will rattle’ is a Cambodian proverb which infers that for those who live in the same household, collisions and conflicts between one another are to be expected. The proverb was foregrounded in the title of the first research conducted on the extent of domestic violence in the country almost twenty years ago (Zimmerman, 1994), and has since been cast as an archetypal trope for the inevitability of marital disputes (Hill and Thay Heng, 2004). While there is an established literature on domestic violence in Cambodia which has emerged from the academy (Brickell, 2008; Eng et al, 2010; GTZ, 2005; Ledgerwood, 2003; Luco, 2008; Surtees, 2000, 2003; Wong and Sokroeun, 2010; Zimmerman, 1994) and a host of NGOs and development agencies (Amnesty International, 2010; GAD/C, 2010; LICADHO, 2007), there is a notable lack of engagement on the particular issue of marital dissolution.​[1]​ This paper demonstrates how its absence is problematic not just in and of itself, but also because of the gendered issues – domestic violence, rape, alcohol abuse, dispossession and indebtedness –that are so intimately connected to conjugal failure. 
The paper also contends that the paucity of scholarly and policy understanding surrounding marital dissolution in Cambodia is mirrored in Geography as a disciplinary neglect of theories and empirical instances of domestic rupture. Honing in on the in-depth experiences of four women from Siem Reap Province who have encountered marital breakdown, I evidence some of the gendered complexities and fluidities of householding in contemporary Cambodia which can be read through material and symbolic dimensions of domestic space. This reading taps into current approaches to home both as a physical location in which people reside and as an imaginative and metaphorical space of emotion and meaning (Al-Ali and Koser, 2002; Blunt and Dowling, 2006; Rapport and Dawson, 1998).​[2]​  
I start by critically examining pre-existing (and missing) scholarship within multiple and often disparate sub-fields of geography on marital dissolution. Some of the key characteristics of marriage and its breakdown in Cambodia are then outlined. After detailing the methodology driving the research, I present my empirical analysis, charting the interconnected material and symbolic coordinates of marital dissolution. I end by elaborating on the main country-specific and disciplinary contributions of the paper for future work on home ‘unmaking’ and geographies of domestic life more broadly.

2. Geographies of Marital Dissolution

In my recent writing (Brickell, 2012a), I argued that a major domestic disruption that has been largely ignored in geographical literature is marital breakdown. This omission exists despite moves by sub-fields of geography in recent decades to reconceptualise the domestic from a site of belonging and comfort to one of conceivable alienation and conflict. In burgeoning social and cultural geography scholarship, for example, the home has been repositioned from a positive metaphor for experiences of joy and protection to a more ambiguous site for potential turbulence (Brickell, 2012a; Guiliani and Feldman, 1993, Moore, 2000, Short, 2006, Sibley, 1995). Yet despite concurrent bemoaning of an absent presence of the family in this field (Valentine, 2008), research on marital dissolution is still in its infancy. In his book review of Home (Blunt and Dowling, 2006), McLean (2008: 564) brings to task this disregard further, articulating the significance of marital dissolution for understanding not only ‘families fragmented, fractured, and flung across space’ but also domestic lives which are being ‘imagined, constructed, destructed, and reconfigured in ways that impact on and are impacted by children, moms and dads, and the gendered/ parental power relations of the home’. Indeed, Thompson (2007: np) has added weight to the apparent consensus here that there exists a surprising ‘paucity of research on what happens to meanings of home when a relationship breaks down’.

Meanwhile, critiques of what has became known as the ‘house as haven’ thesis, have permeated development geography as it too has conceptually reconfigured the household from a locus of assumed altruism and harmony towards one of negotiation, bargaining and even conflict (Brickell and Chant, 2010; Kandiyoti, 1988; Sen, 1990; Young 1997). This re-appraisal led to the problematisation of a New Household Economics approach (Becker, 1974) in which co-resident households were thought to function on the basis of shared participation and advantage. Since the late 1980s, scholars such as Kandiyoti (1988: 277) have argued alternatively that conjugal unions consist of partners who ‘openly negotiate the exchange of sexual and labour services’. Theorists have in turn exposed a once mythic rendering of family solidarity and unity (Harris, 1981) and have indicated the counter-need to focus on the possibility of internal conflicts (Folbre, 1985). At the same time, notwithstanding moves within the gender and development community to scrutinize marriage as ‘a paradoxical mix of love, companionship, and support, combined with friction, domination, and cruelty’ (Sweetman, 1996: 3), criticisms continue to be leveled that marriage and its complexities do not attract the attention they deserve. As Jackson (2012:1) has most recently voiced, ‘despite being the commonest form of social cooperation, marriage is a relatively neglected institution in interdisciplinary development studies, for its very ubiquity gives it a taken-for granted character’. 

Although is has been commonly argued (in respect to ‘house societies’ of the developing world) that the construction of home should be understood as both a reflection of, and as a medium for, the construction of marriage (Bloch, 1995), there appears a growing analytical impetus to study what is essentially the ‘unmaking’ and/or reconfiguration of marriage and domestic life.​[3]​ Marriage and the maturation of the home have been viewed often in tandem, with scholarship largely concentrating on the work of preserving family relations and identity through the maintenance of the house itself (see for example Miller, 2001). My paper argues that analytical approaches to the study of domestic life should not just be founded on the productive making of home life but also on moments and periods of discordance that also form part of household development. More specifically, while friction and negotiation have arguably become co-opted into the taken-for granted nature of ‘intact’ marital life, the significance of marital dissolution warrants more serious consideration. In Douglass’ (2006: 423) influential writing on Pacific (East and Southeast) Asia ‘typical elements of householding’ fail to include any reference to the dismantling of social reproduction tied to marriage. Instead, ‘householding’ is ‘used to underscore the ways in which creating and sustaining a household is a continuous process of social reproduction that covers all life-cycle stages and extends beyond the family’ (ibid: 421 my emphasis). 

The call I make to pay greater attention to rupture within processes of social reproduction is effectively captured in the question put forward by Gram-Hannsen and Bech-Danielsen (2008: 507): ‘Building a home and creating a family are highly interconnected processes. So what happens to the home when people separate or divorce?’. The majority of literature that addresses this question is Western in orientation and originates primarily from housing studies, migration studies, demography, and population studies. Whilst methodological orthodoxy has tended to settle upon the analysis of large-scale data sets (Boyle et al, 2008; Dewilde, 2008; Feijten and van Ham, 2010; Flowerdew and Al-Hamad, 2004) to the relative detriment of lived experiences, noteworthy theoretical and empirical insights have emerged. 

Existing work has not only challenged linear lifecourse models by emphasising the complexity of housing biographies arising from marital disruption, but has also demonstrated the significance that these patterns hold for people’s lives and identities. Watkins and Hosier (2005: 202) suggest, for instance, that ‘divorce may result in a move back to the early-life influence sphere in young adulthood, or more generally independence, with remarriage causing yet another transition to codependent influence, but with a new spouse’s sense of home to negotiate’. While housing careers – the sequence of houses and places where one lives over the life course – are often interpreted as having an upward direction (Gober, 1992), divorcing or becoming unemployed can direct the housing career in a downward direction (Feijten, 2005) so much so that the ‘“damage” may be lasting’ (Feijten and Mulder, 2010: 176). Given that homes ‘always involve encounters between those who stay, those who arrive and those who leave’ (Ahmed, 1999: 340), marital breakdown and resultant moves are an important dimension of understanding these journeys which households and individuals experience. As Flowerdew and Al-Hamad (2004: 343) acknowledge in respect to their analysis of British data sets, a key perspective is that people’s experiences of these journeys will be different: ‘Each person will have a different number of experiences of union formation and dissolution, and each will progress through the process at different ages and with different time intervals’. It has been suggested, for example, that the risk for women to make ‘downward’ housing moves remains, while it disappears quite quickly for men (Feijten and Mulder, 2010: 176). These inequities include smaller, lower quality and cheaper housing (ibid). The paper that follows adopts such a gender-differentiated approach, but is attentive also to the similarities and differences in women’s experiences of union dissolution alone.

3. Marriage and Marital Dissolution in Cambodia
In many ‘developing’ Southeast Asian societies, demographic trends point to rising rates of divorce, as well as to growing numbers of men and women choosing to delay or opt out of marriage completely (see Constable, 2003; Hirschman and Teerawichitchainan, 2003; Jones, 1997, 2005, 2009, 2010; Jones et al, 2011), in China (Diamant, 2000; Yi and Deqing, 2000), Thailand (Teerawichitchainan, 2004) and Indonesia (Brickell and Platt under review; Guest, 1992; O'Shaughnessy 2009). Yet most of these quantitative studies rely upon analysis of self-reported marital statuses in national accounting exercises. In commonly failing to differentiate between formal and informal marriages/breakdowns, pockets of society are essentially left ‘unknowable’ (Brickell and Platt under review).

In Cambodia, qualitative work explicitly focusing on marital dissolution is rare, with that in existence also characterized by analysis of large-scale pre-existing data sets (Demont and Heuveline, 2008; Heuveline and Poch, 2006).​[4]​ Heuveline and Poch (2006), for example, use retrospective questions from the nationally representative 2000 Cambodia Demographic and Health Survey to analyse divorce or separation trends over time and across marriage cohorts. They propose that factors destabilizing marriage include the genocide (1975-1979), gender imbalances in the marriage market post-Khmer Rouge period, and now the swift opening of Cambodian society alongside increases in female education and employment.

In regard to the first factor, Cambodia has a tortuous history of domestic dissolution at the hands of Khmer Rouge when marital structures were disrupted. During this period working teams replaced family and household as the new basic socio-economic unit (Ebihara, 1993). These measures, aimed at undercutting sentiment and cohesion among family and kinfolk were extended even to kin who resided in the same commune, being segregated by age and gender (Ebihara and Ledgerwood, 2002). Any contact between men and women (including holding hands) was forbidden with penalties ranging from torture, hard labour or death (Vickery, 1984). This included the separation of husbands and wives physically from one another into different working groups, and regions of the country. The Khmer Rouge thus aimed to dissolve the idea of romantic love and compatibility- with couples only allowed to call each other mit p’dai (‘comrade husband’) and mit bprapouan (‘comrade wife’) (Jacobsen, 2008: 223) Marriages were also ‘suggested’ with varying degrees of force by local cadres on behalf of Angkar  - the supreme yet secretive authority in Cambodia (ibid.). Couples would then have to wait until a certain number of couples in the village were ready to marry for the ceremony to take place (sometimes even 100). At this time, according to Le Vine (2010: np) these ‘group marriages, along with prescriptions for sex, pregnancies and births, thus became a central feature of the remaking of Cambodian society and contributed to the dissolution of the country's ritual practices’ (such as parents’ arranging their children’s marriages). 

In the post-Khmer Rouge period desertion was not uncommon given the shortage of eligible men relative to the number of eligible women. This means that a possible way for the low gender ratio to have been accommodated while maintaining almost universal female marriage (bearing in mind the strong stigma associated with never marrying) was, ‘of course, by an increase in the average number of marriages per adult male through increases in divorce rates and in gender differences in remarriage rates’ (Heuveline and Poch, 2006: 103). Further evidence of this is found in the increased prevalence of polygamy in Cambodian society, a practice which was not traditionally widespread pre Khmer Rouge. The dearth of men caused by the war and the ensuing civil turbulence, which endured until 1998, forced many women to choose between being a second wife or remaining unmarried. While the status of second wife is less valued, given the primacy of family and women’s role within it in the Cambodian social order, some researchers argue that many women prefer to be second and third wives, rather than to remain unmarried (Ledgerwood 1996; Kumar et al, 2000).

Today, scholarship on Cambodian society brings to the fore ambiguous discourses that surround contemporary marital life. Women’s societal statuses remain calibrated against harmonious marital and parental relationships. In these endeavors, wives are tasked with the care of children, responsibility for the household economy, and ultimately with supporting the accomplishments of their husbands (Surtees, 2003). As Le Vine (2010: 32) concurs, in Cambodia ‘love within marriage is often seen as a bonus, while family harmony is the cake of tradition’. The significance accorded to harmony is officially enshrined in legal rhetoric. Article 1 in the Law on the Prevention of Domestic Violence and the Protection of Victims (2005: 1) includes a clause, which defines its dual purpose:

‘This law has the objective to prevent domestic violence, protect the victims and strengthen the culture of non-violence and the harmony within the households in society in the Kingdom of Cambodia. This law is in the purpose to establish a legal mechanism to prevent domestic violence, protect the victims and preserve the harmony within the households in line with the Nation’s good custom and tradition…’ 

As this clause indicates, there is a distinct tension here, between what is hallowed as a national culture and tradition of harmonious households, set against a law which has arisen conversely from the disharmonious realities that many women face. Indeed, this emphasis on marital consensus filters down through provincial, commune and village structures where law courts and village leaders have been consistently shown to attempt to ‘reconcile’ husband and wife to remain together – even in situations of domestic violence (CAMBOW, 2007). ​[5]​  

Given the strength of sentiment surrounding the sanctity of unbroken marital life, many scholars and development actors conclude that Cambodian society does not readily accept unmarried, divorced or separated women, rendering leaving a husband a major step and potential source of disadvantage and decreased status and power (Gorman, 1999). As highlighted in the briefing information of a Legal Aid of Cambodia workshop on access to divorce for women, the following situation arises: ‘Had enough of an abusive husband? Get a divorce! So goes conventional wisdom, but for many Cambodian women, the challenges and social stigma attached to divorce means they would often prefer to suffer in silence than go through the process’ (UNDP, 2010: np). This outlined state of affairs means that when conflict does occur, women are expected to (re)-act as guardians of familial togetherness. 

The Chhap Srey (Rules for Women) lectures mainly in the context of familial relationships and are implicated in the conflict management work that women must attend to.  This code forms part of a normative genre of Cambodian poems written between the fourteenth and nineteenth centuries that combine popular custom with Buddhist principles to offer practical advice concerning appropriate and inappropriate behavior and company (Luco, 2008). Strictly ordered and encoding notions of power and status that condition social relations, the codes emphasize the position of an individual in society and his or her expected comportment. Women should not bring ‘fire’ (conflict) from outside into the house, not take fire inside the house outside, and should take care not to spread or overheat fires (Derks, 2008). In respect to husbands, wives in the Chhap Srey are warned specifically about the consequences of disrespecting their spouse with one section of the rules outlining several sources of evil that women should avoid. In the fifth source of evil listed (see Pou 1988: 429), ‘women are told never to ignore their husbands’ wishes for fear of being compared to a villainous snake that slithers into the house causing separation and unparalleled unhappiness in family and communal life’ (Brickell, 2011a: 438). The pragmatism instilled in the proverb ‘plates in a basket will rattle’ thus extends to the spatial and moral management advice given to women in these gendered rules. Taken together with political preferences towards a cultural logic of conciliation, women find themselves under immense pressure to ensure the stability of their marriages at any cost.


4. Researching Marital Dissolution in Contemporary Cambodia

This paper on women’s experiences of marital dissolution builds on long-term qualitative research conducted in Siem Reap Province, dating from 2004 until 2011. Research conducted between 2004 and 2005 was based, in part, on 100 oral history interviews conducted on the broad theme of changing household gender relations in the post-conflict period (see Brickell, 2007 for full information). Oral histories were chosen for their emphasis on free-ranging, open-ended interviews around a series of issues, drawing chronologically on direct personal memory of the past and experience of the present. Their capability and effectiveness in researching sensitive issues surrounding conflict and interpersonal violence (El-Bushra et al, 2002), and domestic life (Blunt and Dowling, 2006) were also contributory factors in my decision. The sample was based on an equal proportion of men and women of differing ages living in two communes in Cambodia, one located in the urban centre of tourist-oriented Siem Reap (Slorkram), and the other located in its rural vicinity where rice farming still predominates (Krobei Riel). In these communities participants were sought through visits on different days and times to randomly selected individual households in the two communes. The oral histories were completed in two sessions (lasting between two and four hours each) with the aid of a translator, and were used to understand transitions over the life course given the shifting expectations, responsibilities and attitudes tied to men and women’s roles in and outside of the household. A profile was also used to gather background socio-economic information about oral history respondents and their respective households. During this research period, I interviewed 19 women in Slorkram and 5 women in Krobei Riel who had directly experienced marital breakdown.

This formative research provided the basis for a later project honing in explicitly on marital dissolution. Returning to Krobei Riel in January-February 2011, I carried out (with the aid of a female translator) a total of 22 in-depth interviews with ever abandoned, separated or divorced women (each woman received $US2 for her time).​[6]​ During the month-long research, all women from the commune who were identified by village-level leaders as falling into the above category were interviewed through this targeted sample approach. A profile form was again used to collect data on age, marital status, household structure pre and post breakdown(s) (including intermediary arrangements), and engagement in paid work (again with note to any change). The women ranged in age between 24 and 48 years old. Whilst the project predominantly focused on Krobei Riel, I also spent time attempting (largely in vain) to locate the 19 women who I had previously interviewed in 2004-2005 in urban Slorkram. Longitudinal data is included in this paper from a sole divorcee I successfully re-contacted and interviewed in 2011.
Given the complexities of women’s circumstances and experiences I primarily use the recorded, translated and transcribed interviews from this suite of research to explore in some depth four individual cases. While in a different paper (Brickell and Platt under review) I concentrate on women’s experiences of the complex (il)legalities surrounding (the ending of) marriage, here I advocate a ‘geography closest in’ (Rich, 1987: 212) to explore empirical controversies, difficult emotions, and social constructions of womanhood associated with marital breakdown in a limited number of cases.​[7]​ I thereby present detailed accounts to document the potentially traumatic life events of each participant in a sensitive manner. To conduct the research in this manner, the 2011 research was conducted in the same community that I had worked in during 2004-2005. I also ensured that in all interviews I explained to the respondents that if at any point they felt distressed and wanted to change subject (or stop the interview), then this was acceptable. Information on NGO assistance was additionally given to two participants who requested legal help.


5. Materialities of Marital Dissolution 

In October 2008, local and foreign media reported from authorities in a farming community in Prey Veng Province, that a Cambodian couple hoping to avoid the country’s convoluted divorce process had taken radical steps after countless arguments, accusations made against each other of extra-marital affairs, and charges made that the wife was not adequately caring for the ill-health of her husband (Ahmed, 2008 on CNN; USA; Bell, 2008 in the Telegraph, UK; Sheers, 2008 in the Daily Mail, UK; Titthara, 2008 in the Phnom Penh Post, Cambodia). To separate their lives the husband literally sawed the 6 x 7.5 metre wooden house in equal halves, carrying his share of the property to his parent’s plot of land (for television news coverage watch the Channel News Asia report - http://www.youtube.com/watch?v=n4ErrsOeZCY). As the Daily Mail (Sheers, 2008) reads, ‘What’s mine is…mine: Precisely one half of the couple’s Cambodian village home remains after the divorcing pair decided to split their assets’. The couple also divided their land into four parts, two for their children, and two for them. Married for over 40 years but not legally divorced, this extreme yet unbinding, settlement was discouraged by local authorities. Parodied as ‘Divorce Cambodian Style’ (see http://www.youtube.com/watch?v=2-G_wH2wLig (​http:​/​​/​www.youtube.com​/​watch?v=2-G_wH2wLig​) with jovial music overlaid) and presented as an oddity in the media, this instance of ‘informal’ divorce highlights the wider seriousness of the issue in Cambodia. In Krobei Riel commune, for many women I interviewed, experiences and consequences of marital dissolution were both narrated through, and heavily mediated by, domestic materiality. Once held up in academic writing as being an unduly overlooked ‘third party in the marriage’ itself (Anthony, 1997: 2), the significance of domestic materiality is told through the stories of Kalliyan and Darareaksmey. 

5. 1 Kalliyan’s story

Now twenty-nine years old, Kalliyan experienced an arranged registered marriage in 2005 at the age of 23 to a man (Nhean) unknown to her from a neighbouring village. Trusting her parents’ advice on the basis of their own successful marriage, she agreed (though feeling she had no choice), reconciling what she describes as a loveless marriage with what she envisaged as a higher priority – creating a ‘good life’ for their future children – through a long lasting union. These hopes did not transpire. For a long period of their subsequent marriage Kalliyan struggled with her husband’s alcoholism and unexplained absences (see Brickell 2008 on the relationship between men, masculinities, and alcohol in the commune). Nhean left without warning twice before returning, the first time when she was pregnant with her first child and the second, immediately after giving birth to her next. Basket weaving as she spoke, Kalliyan explained in more depth about his final departure,

‘We discussed that we had arguments in the family (like the Khmer phrase “plates in a bamboo basket will rattle”). I don’t think that he knew the difference between right or wrong…we just couldn’t stand to live with each other anymore…but you know, for a Cambodian woman, when she gets married she always wants to live with that man forever, but for men, they always go outside [the house] and see women that are more beautiful than their wives. After that, some men stop loving their wives.’ 
(Kalliyan, 29 years old, Krobei Riel commune, separated, 2011 interview)

As Kalliyan’s narrative suggests, the domestic tensions she identifies, although normalised, became unbearable on account of her husband’s apparent lack of moral judgement and his inferred promiscuity. The idea that somehow conflict is an inherent part of family dynamics is suggested through her use of the Khmer proverb ‘plates in a bamboo basket will rattle’. As explained at the start of this paper, the material-oriented metaphor emphasises the probability for household members (plates) to collide – or argue – within the home (the basket) (see Brickell 2012b on the narrative use of home-related proverbs). Continuing to highlight the differences in spousal priorities towards their marriage, Kalliyan generalises the aspirations of the ‘Cambodian woman’ for continued union at whatever cost. This attitude is a likely outcome of the stigma associated with srey meemay (widowed and divorced women) on a range of accounts. First, as Derks (2008: 52) comments, ‘this stigma concerns particularly a divorced woman, as she may be considered to have fallen short, according to those who take the Chbap Srey as a reference, in serving her husband under all conditions, even when his behaviour is unlike that of a good husband’. Second, in addition to being seen as imperfect, srey meemay are also deemed in some circles to be socially incomplete, meaning that a woman without a husband is in a certain sense equivalent to a person missing a limb (Ovesen et al, 1996). 

Kalliyan’s vulnerability to victimization and moral isolation became heightened in 2009: when returning after a bout of heavy drinking, Nhean announced he was finally leaving the commune and never returning. With him he took their eldest son (of two boys) along with their marital home.​[8]​ With traditional rural houses designed to be portable, Nhean dismantled the wooden planks of the house, loaded them onto a small truck, and drove away (for an image of the bare patch of land left see Brickell 2012a: 234). As Thion (1993: 226) explains, in the past ‘when dissatisfied with local conditions, Khmer farmers, who do not bury their dead in the ground, could easily dismantle their house, load it on an ox cart and move elsewhere’. After a couple of months Kalliyan went to Kratie Province (in Eastern Cambodia) to claim her son (she has since lost all contact with Nhean). Sitting looking over the empty field as we talked together, Kalliyan continued to say that abandoned, and fearful of rape on account of her diminished status, her new, but modest, house was strategically positioned nearer to her parents’ (Figure 1). Prior, her conjugal home was located 30 metres away and today the land is used to grow vegetables. 

Figure 1: Kalliyan’s post-dissolution house (right) next to her parents’ house (left) (Source: Author’s photograph, January 2011)

-- FIGURE 1 INSERT HERE --

Encouraged again by her parents, the move was purposely done not only to symbolize renewed membership of a family unit, but also to ease the hallucinations she suffered at night. Caused by anxiety over a perceived increased risk of rape, Kalliyan explained that it was stories from listening to the radio and watching television that had fuelled her fear. Indeed, according to Amnesty International (2010) not only do a growing number of rape reports fill the Cambodian media, but most police, NGO workers and public officials working with the issue agree that rape is on the increase. Whilst the significance of Kalliyan’s newly positioned house should therefore not be understated, the everyday security it afforded was only partial.

First, in questioning Kalliyan about why the house was built so close to her parents’ she explained that the walls were not strong (being made from tree leaves) and it had numerous large gaps in the sides which meant she is still often scared to sleep alone. Research in Durban, South Africa by Meth (2003: 323) also highlights the vulnerability of living in such material circumstances; ‘not those of a formal home with formalized properties such as walls, doors, locks and roofs’. Meth (ibid. 324) points to women’s experiences of domestic violence whilst living homeless or in insecure accommodation to show how ‘the variable materiality of the home needs to be addressed more fully in terms of its capacity to shape and mediate experiences of domestic violence’ (and in Kalliyan’s example, fear of rape). The second insecurity that remains is legal. With Nhean declaring he was leaving forever, he convinced Kalliyan that a formal divorce was not necessary, that there was no need to go to court, despite her own wishes. She had initially sought help from commune authorities, but when her case was finally referred to the provincial law courts, Nhean had already left. Unsure about the legalities of her situation, concerned that she had no money to pay for a case, and intending to never marry again, she did not pursue a formal divorce and thus finds her status and rights ambiguously defined.  In respect to land tenure, it is customary in Cambodia that women have recognised rights to inheritance and individual land ownership when married. Indeed, Nhean moved, as per tradition, to Kalliyan family’s land when they married. With systematic land titling however, the land was jointly registered between them, leaving Kalliyan in a complex tenurial situation should her estranged husband return to claim ownership (see Biddulph, 2010, 2011 and Mehrvar et al 2008 on the gendered politics of the 2001 Land Law introduced to officially register land tenure). 

Regardless of such continued difficulties, however, Kalliyan views these remaining insecurities a worthwhile sacrifice for greater overall agency in her life:

‘I don’t know if I can say this, but in one way it is good that my husband left as after I never have to heard the moaning and anger that comes from a drunkard. As a woman I have to raise the children and it is difficult. I have to do the housework and I get tired, but now I do not have my husband getting back home and moaning. It was so draining!’ 

According to a review paper by Coolen and Meesters (2011: no page number given), ‘negative feelings… associated with broken families or domestic violence, have received little attention, with few exceptions’. In Kalliyan’s case however, it is important to consider not just the negative feelings and outcomes associated with marital dissolution, but also potential benefits. Here Kalliyan recognizes the ‘trade-off’ between the difficulty of raising children alone versus the emotional welfare that comes from living without a demanding spouse. This idea of ‘trade offs’ has been identified in wider literature as women make tactical choices between different dimensions of poverty and well-being (Chant, 2007; Kabeer, 1997, 1999). Kabeer (1999: 458) highlights, for example, how ‘such considerations set up a trade-offs for women between their ability to make independent choices in critical arenas of their lives - such as marriage, reproduction, friendship and so on - and their ability to enjoy status within the family and community, status becomes antithetical to autonomy’. In this sense, Kalliyan must socially manage her diminished status and financial instability as srey meemay versus the satisfaction that comes from running an independent household. Indeed, a range of studies have highlighted the high price women attach to independence (Jackson, 1996; Molyneux, 2001).

5. 2 Darareaksmey’s story

Now forty years old, Darareaksmey became legally married to Munny at the age of 20.  Living with her parents initially, after the birth of their first child the couple moved into a separate house (in total, they had 2 daughters and 2 sons). But relations between the couple quickly deteriorated and Darareaksmey fled frequently to her sister’s home to escape her Munny’s heavy drinking and repeated bouts of physical violence towards her. Each time she reassured herself that as Munny mellowed with age he would stop hitting her, but after years of abuse she finally approached the village leader who then referred her to commune level authorities. Asked to reconcile with one another again and again (a trend identified by CAMBOW, 2007), his ‘bad habits’ as she referred to them did not abate. Desperate, she went to the police but was asked for US$10 to initiate divorce proceedings. Unable to pay, she was advised to contact an organisation that helps women in crisis, who in turn, came to the village to collect evidence to present to the court on Darareaksmey’s behalf. Having sustained head injuries from Munny at this time, she did not tell him initially of her plans. Darareaksmey explained the negotiations that ensued in finally securing her formal divorce in 2004,

‘We were called more than 7 times by the divorce court as everytime we went my husband failed to turn up or rejected the divorce. He kept on saying that he would only agree to the divorce if I allowed him to take everything – the land, the house - everything of value. To end this problem, I decided to give him the house and some of our gold. We didn’t have many valuable possessions except for the house which we built together so he took that – we are a poor family. So I just asked to take all the children. Thankfully the land was promised to my children by the court’ 
(Darareaksmey, 40 years old, basket weaver, Krobei Riel commune, formally divorced, 2011 interview)

Darareasksmey’s interview demonstrates how the material structure of house becomes central to bargaining in union dissolution, especially in situations where few other assets exist.​[9]​ Now with a court statement confirming ownership of the land (to her children), I asked how she felt before this certainty when her husband left taking the house with him,

‘When my husband took the house I just felt indifferent, maybe I just couldn’t deal with anymore bad karma between us. When we were together it was so very difficult. You know, when I went to ask someone for help at the police station, they wanted to arrest him, to sentence him, because he hit my head so hard it almost shattered, but I said that no, I needed to get a divorce through a more peaceful method…now I can sleep comfortably in the day and night whereas for the years we were together it was like living in a prison. You can ask my daughter, she never got enough sleep at night because of his drinking nearly every day. Sometimes he threw the pots around. At the organization they asked me why I continued to live with him so long, having so many children, and I said that no one woman wants to get a divorce from her husband. I did not want to live as a widow woman.’

Similar to Kalliyan, Darareaksmey emphasises the omnipotent importance of marriage for maintaining private and public dignity so as to not live akin to srey meemay. In accepting the necessity to end her marriage, however, Darareaksmey emphasises the trade-off she was resigned to make, between material disadvantages on the one hand and mental health on the other. In Cambodia after divorce most ex-husbands rarely send money to support their children (Hagood Lee, 2006), a national trend that was exacerbated by the personal circumstances of Darareaksmey and Munny who are no longer in contact.​[10]​ Darareaksmey has also been forced to borrow US$1,200 from her relatives and other lenders to rebuild the house and purchase some rice fields. But fearful of marrying a man of similar disrepute, opting for de jure female headship has been an important strategy for Darareaksmey, allowing her to finally sleep comfortably and no longer be victim to extreme domestic violence.​[11]​ As Chant (2007: 37) reflects through her comparative work in Asia, Africa and Latin America, ‘on the surface, female household headship may appear to be detrimental to the well-being of women and children, especially given that women often lose out materially from divorce or separation, and particularly when they themselves take the decision to initiate a split…empirical evidence suggests that some women’s desire to exit negative relationships is such that they are prepared to make substantial financial sacrifices in order to do so’. Despite severe financial difficulties, for example, dissolving the marriage in the most ‘peaceful’ terms was of the upmost significance to Darareaksmey so that no more ‘bad karma’ or disgrace would result. Karmic status is a particularly important concept in Cambodian society, representing the cumulative merit of deeds in men and women’s previous lives, and rewarding women’s proper behavior in the present through a lifelong marriage (Ledgerwood, 1994). 

Given the above considerations, Darareaksmey claims she felt ‘indifferent’ emotionally towards her husband’s seizure of the house. This could be linked to her description of domestic life prior to their separation as a ‘prison’ (and thus consistent with much feminist writing on the possibility of the home being a cage for women). In this case, then, the commandeering of Darareaksmey’s house away from her could be viewed as a processual moment which involved an emotionally relieving, yet financially damaging, dismantling of her relationship with Nhean (see Finch and Hayes, 1994 on the social meanings associated with the house clearance). The experiences of Kalliyan and Darareaksmey thereby show how the material politics of home and marital dissolution in Cambodia extends far beyond the ‘house cut in half’ media story. Taking this observation one step further, in disciplinary terms their experiences also point to the ‘whole’ house as an overlooked unit of enquiry. While the majority of research in social and cultural geography focuses on the accumulation and presence of home possessions for understanding identity construction (Gorman-Murray, 2008; Miller, 2001; Noble, 2004), my empirical findings illuminate the significance of the physical structure of the home (even in its absence) for exploring social meanings of marital dissolution.


6. Symbolic Dimensions of Marital Dissolution

According to Jackson (2012: 7), ‘transitions between the symbolically complete and the incomplete are not only effected through marriage, but this reminds us that marriage and reproduction have symbolic entailments which constitute different kinds of persons, and a failed marriage brings with it symbolic costs and challenges’. This second empirical section develops detailed insights from the prior section on the symbolic dimensions of marital dissolution, encompassing both its perceived causes and consequences. The stories of Chanya and Orm link into dualistic notions of home tied not only to a physical place of human interaction in which people reside, but also to a symbolic terrain of meaning and identity making. The insights provided point up how the mutual identification of women and home remains a central symbolic tenet of women’s virtue as wives in Cambodia, with transgression of this emblematic relationship the precursor to conjugal failure (Brickell, 2011b). 


6. 1 Chanya’s story 

Chanya’s story highlights the perceived correlation between women’s employment and family breakdown (akin to Heuveline and Poch’s (2006) contention that recent rises in marital disruption are in part attributable to increases in female employment). As Chanya explains in an exasperated tone, her most testing difficulties began in the second of two marriages, 

‘I used to work outside the house in a restaurant. I stopped in 1991 because I got re-married and my husband said I should be concentrating on housework. I still want to work outside the house though and although I have asked him many times, he will not allow me. When I first worked in the restaurant I was divorced and working in my uncle’s place. I had to earn the money a husband would. My aunt tried to persuade me to get married again but I didn’t agree. When I finally re-married, my mother started to ignore me as I still worked in the restaurant. She did not want me to get divorced again.’
(Chanya, female, Slorkram, 48 years old, re-married, housewife, 2004 interview)

Chanya’s narrative suggests a prevailing perception that failure to achieve balance between the two spheres of paid work and family responsibility leaves men at liberty to desert non-conforming wives. This is certainly an attitude that Chanya has been made aware of by her aunt, her mother ignoring her, and through the refusal of Rithisak (her husband) to permit her to continue working outside the home as a waitress. 

The pressure from immediate and extended family to ensure that domestic chores are completed for the sake of marital unity is a theme common in Cambodian popular literature. In the comic ‘The Fallen Areca Flower’ (Figure 2) published in both Khmer and English, the story is told of a university student from Phnom Penh who on returning to his rural homeland in Kampong Cham finds that his mother has organised an arranged marriage to a wealthy man’s daughter (Neary).​[12]​ Despite Neary’s desire to continue studying, the couple marry. But after arguments between the parents over money, relations between Neary and her mother-in-law sour. Obsessed with Neary serving her son at all times, and angered at her apparent lack of housework, the mother-in-law’s vengeance results in Neary fainting and becoming unconscious. The mother-in-law throws Neary out of the marital home and the couple is forced to end their marriage. 

Figure 2: ‘The Fallen Areca Flower’
(nd, translation into English by So Sakin, drawing by Chea Savann, page 34/46)

-- FIGURE 2 INSERT HERE --


While in Neary’s case, pressure was exerted from her mother-in-law to show domestic diligence at all times, Chanya’s real life difficulties stemmed from her husband. Chanya attributes Rithisak’s refusal to let her work to jealousy, as this employment would supposedly bring her into greater contact with other men.​[13]​ This refusal is related to her ‘geographical promiscuity’ (Brickell, 2007: 137) as Chanya puts it, ‘outside the home’. Indeed, as Lilja (2008: 116-117) comments, Cambodian ‘women are ideally expected to stay at home and not expose themselves to the desires of men with whom they might do something wrong’. Indeed, the concern of Chanya’s aunt for her to remarry should be viewed in light of the negativity and jeopardy surrounding waiting for (re)-marriage. As a Khmer proverb reminds daughters specifically, ‘you should be married before you are called an old maid’ (cited in Heuveline and Poch, 2006: 102).

Chanya’s experiences problematise the trend that Wazir (1995: 15) has identified in the Southeast Asian region for motherhood to diffuse ‘boundaries between the public and domestic spheres’ by giving ‘women the legitimacy to explore other forms of personal or social activity outside the family’. Rithisak’s apparent feelings of insecurity are not just connected to Chanya’s public presence alone, but are likely to be related to men’s egos and sensitivities surrounding their ‘provider’ status (Brickell, 2007). In Chanya’s case housework is symbolically constructed as women’s work and has led to a situation where she is reluctant to ask for spousal help because it would contravene assigned gender roles. Probing further, I asked Chanya more about negotiations with her husband, 

‘We often argued. In the house there are always arguments because when I advise him or tell him to do things, he never listens. I am scared to live in this here. He doesn’t respect me because he doesn’t listen. In families, we live together and have respect for one another. If we don’t, arguments result. For me, I don’t want to live in this house. I want to work. My husband constantly criticizes me because of this. For childcare though, I am happy. I don’t like my house or husband but I love my children’






6. 2 Orm’s story

Orm’s story demonstrates the powerful impact that symbolism can have on women’s decision-making both in respect to marital dissolution and marital (re)-formation. While censure from the community in Cambodia acts ‘as an extremely strong deterrent to divorce, particularly for women… a woman is marked for life, as a disgrace to her family, as an unfit marriage partner, as “used goods” ’ (Ledgerwood 1990, 181), this same logic means that for women who do divorce, re-marriage is often considered an important means to counteract such stigma. In 2004 when I first met Orm, she was a single mother squatting on land in a one-roomed shack she shared with her two daughters (Figure 3).  

Figure 3: The interior of Orm’s one-roomed house (Source: Author’s photograph, November 2004)

-- FIGURE 3 INSERT HERE --


Surrounded by photographs showing her standing alone (Figure 3), Orm quickly started telling me about the social discrimination she had encountered as srey meemay, and the extreme depression that resulted (at this point in time, Orm had one prior formal divorce and two subsequent failed non-marital relationships),

‘I don’t want to live in this world. But I worried that if I committed suicide, who would my children live with? My eldest daughter could survive because she works, but my smallest, I just don’t know. But I cannot complain. I can only hold the pain in my chest. All I can do is ask my neighbours that if pass I away, could they please take my small child to the orphanage centre. Again and again I ask the gods what was the sin that caused me to meet so much trouble. It is accumulating continuously and if it carries on I will not live for very much longer. My neighbours have explained and encouraged me that marriage breakdown happens to many Cambodian families and they have asked me to struggle through to support my children. After being cheated on by my first husband I met a military policeman. It lasted for 5 months before he left me. In the anguish I lost weight- from 64kg to 50kg because I was sad that I was continuously cheated on again and again. I didn’t know the man very well because I had just arrived here but I expected that he had a job and that I could depend on him, but when I fell pregnant he left me and asked for it to be aborted. Whenever I asked for money he would answer ‘wait until I have it’ but even when he did have money, he did not give it to me. He even asked me for money although I had none. I then met another man, a motorbike taxi driver in front of this pagoda but he had contracted AIDS…but I still loved him despite this. I needed someone to love me, someone to live with me…I am living in constant mourning, living a life of serving sex to people…in the end I found out he had a wife…I was so upset as I am a Cambodian woman – I want only heart.’
(Orm, Slorkram, 39 years old, divorced, home-based palm juice seller, 2004 interview)

Orm’s candid interview illustrates two main points. First, many women like Orm are reluctant to seek help on the basis of guilt felt, and in doing so uphold the idea that women should not take fire outside the house, but let it smoulder inside. Orm for example, asks the gods what she has done so wrong to deserve so many failed relationships, which have led her to consider suicide and to extreme weight loss. While Buddhism represents an ethos of non-violence, on the other ‘it promulgates the rather merciless law of karma, according to which your present life situation is the cumulative result of deeds in your previous incarnations’ (Oveson et al, 1996: 77). So if one has a failing marriage, it is because of one’s karma, and there is very little that the individual concerned can do about it. The fatalism evidenced in Orm’s words remains despite neighbours’ efforts to comfort her that marital breakdown is a more common experience than she will acknowledge. Second, the desperation of Orm’s situation is mainly due to the infidelity and desertion of partners. While in the Chhap Proh (Rules for Men), husband’s reputation is endangered by licentious behaviour, according to Amnesty International (2010), extramarital and commercial sex are considered normal and acceptable deviations. So rather than Cambodian men compromising their own reputation, it is family cohesion and women’s status in the community that are jeopardised. Instead of finding love as she had hoped, after an abortion and a multitude of partners who have deserted her, it is Orm who has come to think of herself as quasi-prostitute ‘serving sex to people’ – the perceived antithesis of a ‘Cambodian woman’ who is motivated by love and devotion rather by sexual gratification (see Hoefinger, 2010 for exploration of the contemporary status and stigma of sexually active bar girls in Cambodia).

In 2011, I managed to find Orm again with the help of a photograph I had kept of her. Her house had been moved further down the river to allow for bridge rebuilding.​[14]​ She was quick to tell me about her updated status when I asked,

‘Yes, I remarried because people scorned me and I think being single is too difficult. My husband does not have a job however because his health is not so good. He just stays at home helping me to sell the goods. So again, it is only me who goes to buy the wholesale goods in order to get profit to support the family. I met him after his wife had died. They had one daughter. He usually came to visit the pagoda and he knew me from there. I just got married, but I am so unhappy. When I get sick at night, it is as if I am still alone, because my husband pays no attention to me. Relations with my husband are not so good. I do not love or hate him. I find that he is a gentle man - he does not drink alcohol or have another woman. When I was single I felt that people looked down at me, and now I am married I may have a man to live with, but as usual I cannot depend on him.’
Despite Orm’s tumultuous relationship history, out of stigma and shame mixed with a desire for emotional and financial support, Orm had recently re-married. Describing being ‘looked down’ upon and ‘scorned’, Orm’s decision was in part influenced by her ‘out of place’ status. Much like for Darareaksmey who moved her house to communicate family solidarity, Orm’s reluctant choices emerged from her attempts to conform to acceptable Khmer womanhood. In this sense, symbolic dimensions of marital dissolution – in which discrimination forms part – are shown to directly shape decision-making processes in which the choice of re-marriage becomes a (attempted) tool to regain status, acceptance, and self-confidence at the same time as familial stability and happiness. Prevailing gender norms are thereby important factors to understanding the home ‘unmaking’ and ‘remaking’ practices of Cambodian women who have experienced marital dissolution.

7. Concluding Thoughts 

In this paper I have argued that marital dissolution is a significant life event, the causes and consequences of which can be read through contestation and re-negotiation of the material and symbolic spatialities of home. Whilst many studies explore the ways in which material and symbolic geographies of home are not only gendered, but are ‘also shaped by inclusions, exclusions, and inequalities in terms of class, age, sexuality and “race”’ (Blunt and Varley, 2004: 3), this paper has demonstrated how marital status interacts as a powerful social coordinate influencing domestic life. With home ‘always made and remade as grounds and conditions (of work, family, or political climate etc.) change’ (Ahmed, 2003: 9), I have shown the interconnectivities that exist in this domestic life cycle: between the material and symbolic dimensions of home that directly influence, and are influenced by, women’s life decisions and lived experiences of marriage. Echoing Western-based research by Thompson (2007: np) in which ‘attitudes to the physical dwelling’ were often found to ‘reflect the changing nature of the relationship as it descends into crisis’, I found that in a Cambodian context likewise, the material as well as symbolic fallout of marital breakdown mediated women’s coping and response strategies. Re-making of the physical dwelling unmade, for example, showed how the house became intimately connected to the re-making of the ‘proper’ and ‘whole’ Khmer woman. In this way, the paper has shown how existing work on domestic materiality and its relation to identity-construction can be pushed further through a re-scaling of analysis. Meaningful possessions do not only embody different facets of self (Gorman-Murray, 2008), rather the actual dwelling – the physical architecture of the home and even its location – are also intimately bound to personal and community projections of morality, dignity and identity.

While I have set out to champion work on home ‘unmaking’ through the example of marital dissolution, a number of points need to be heeded in further work on geographies of domestic life. First, by implying that the home is deconstructed during marital breakdown, future work must be careful not to assume that marital togetherness implies that all family members feel at ‘home’ in the first place. As the empirical data from Cambodia illustrates, within marriage, domestic space can be experienced as stifling and alienating particularly for women who suffer from psychological or physical violence against them. In these instances, home ‘unmaking’ has the potential to be simultaneously liberating and disempowering in different ways and with trade-offs consciously made.

Second, the paper suggests that a focus on home ‘unmaking’ does not necessarily mean that domestic discontinuities such as marital dissolution should be understood in degenerative isolation from home making. Rather, the paper has shown how the very significance of home-making necessities a remaking, particularly for women who feel the need to regain symbolic capital in the eyes of the community. In agreement with Miller and Parrott (2009: 510) I contend that home-making/ ‘unmaking’/remaking should not be conceptualised as a ‘single sequence of distribution and divestment about which we can generalize, but a complex pattern of accumulation, sorting, and divestment that utilizes objects to help create a long-term, processual relationship to the loss’ (or to marital breakdown).
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^1	  In the paper I purposely refer to ‘marital dissolution’ rather than to ‘divorce’. The majority of Cambodian couples are united in traditional marriage ceremonies but neglect to follow the procedures for officially registering the marriage (Ramage et al 2008). This means that they do not obtain a legal ‘divorce’ from the law courts when a breakup occurs. See Brickell and Platt (under review) for elaboration on the issue of customary versus legally binding marriage in Cambodia (and Indonesia).
^2	  Whilst homes/households often consist of individuals related by blood or marriage, they may also comprise of unrelated persons such as colleagues, friends and lodgers. As such, home/household and family are not coterminous (Moore, 1994) although I do use them interchangeably in this paper given its focus on marital domestic life.
^3	  The focus I advocate on home ‘unmaking’ stems, in part, from the session of the same name organised for the RGS-IBG Conference 2012 in Edinburgh.
^4	  Although a number of commentators in Cambodia have argued that the rate of divorce, ambiguously defined, is on the rise (Demont and Heuveline 2008), recent statistical offerings at the national level paint an incomplete picture with curiously low figures. Despite the 2008 General Population Census (NIS 2009) recording discrete figures for separation (0.1% males and 0.2% females) and divorce (0.8% males/3.1% females), it only has one category for ‘married’ (60.8% males/5.9% females) with no clarification given as to the customary or legal nature of the unions chronicled. The 2011 Cambodian Demographic Health Survey (CDHS) (NIS 2010, 9) does not even distinguish between separation and divorce in its data collection or analysis.
^5	  The tension I identify here is not confined to Cambodia. A range of scholarship has shown how governmental and religious anxieties about family breakdown has been associated with attempts at preserving the structure of family above the needs to protect women from abuse (see Boesten, 2006 in the context of Peru, and Chant, 2002 in Costa Rica).
^6	  The original research design had intended to include an equal proportion of men in the sample. However, no village leaders were able (or perhaps willing) to identify men who had experienced marital breakdown. National level statistics do corroborate this situation with more women officially ‘divorced’ than men in both the 2008 General Population Census (0.8% males/3.1 females) (NIS, 2009) as well as the 2005 Cambodian Demography Health Survey (1.8% males/4.2% females) (NIS, 2005).
^7	  A ‘geography closest in’ was originally used by Feminist writer and poet Adrienne Rich to make reference to the body.
^8	  According to recent analysis by Walsh (2012) the law regarding physical custody of children upon divorce is weak and in need of revision. While in the majority of other countries resolution involves decision-making by a third party (a court for example) in Cambodia emphasis is placed on parents reaching an agreement. To compound this, there is ‘no reference in Cambodian law to situations in which parents reach an agreement’ (ibid: 171).
^9	  That the land was originally owned by Darareasksmey’s family reflects the tendency in Cambodia to follow a pattern of uxorilocality. According to Ledgerwood (2003) inheritance laws follow bilateral kinship conceptions which permit for property to be divided equally between men and women. In theory (if not in practice) then ‘women bring property into a marriage, and if the marriage ends, can take property away from the marriage as well’ (ibid: np). Yet as can be seen in Darareasksmey’s case, it remains unclear what rights of ownership are accorded to the material entity of the house which she dramatically lost control of. The 2011 land law covers ‘immovable property’ which covers ‘things fixed to the ground’ and which cannot be separated ‘without damaging or altering them’ (Article 2). It is unclear therefore whether Munny’s actions (and Nhean’s later on in the paper) contravene this precept. 
^10	  This trend goes against Cambodian law which places an obligation on both parents to love, bring up and take care of their children’s education, even in the case of divorce proceedings (article 74 of the 1989 law).
^11	  De jure female-headed households refer to women who reside independently of men as a result of non-marriage, separation, divorce or widowhood, and whose receipt of male support, such as child maintenance, is much less likely (Chant, 1997).
^12	  No date is recorded on the comic. The first known graphic novel published in Cambodia dates back to 1964. The ‘Fallen Areca Flower’ likely dates from the 1980s when post-Khmer Rouge there was an explosion of interest in this genre.
^13	  My doctoral research (Brickell, 2007) also documented additional reasons behind some men’s reticence about their wives working. Men’s ‘provider’ status remains a central marker of status and esteem which many participants felt was threatened by increases in female paid employment. For a large proportion of my male respondents, women’s economic responsibilities should not overshadow men’s income earning. As a result, for many married women an important part of being financial active was managing their partner’s ego and sensitivity around their familial role. 
^14	  In April 2012 the community Orm lives in have been evicted 6km away from the city to allow for river widening and new communal gardens.  I am unclear what fate Orm has met. 
